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his family, his Companions and all those who follow in his footsteps until the Day of 
Resurrection. 
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Islam 

The Ever lasting Religion that Neither  Per ishes nor  is Subject to Alteration�

���������� ��� ��� ��� ��� ��� ��	 ��
���� ��� ��
 ��� ��� ������ ��� �������� ��� ��

��� ��� ��� ��� ��� ���� ��� ��� ��� ��� ��� ��� �� ����

� They [the disbelievers, the Jews and the Christians] want to extinguish Allah' s Light 
[with which Muhammad (� ) has been sent - Islamic Monotheism] with their mouths, 
but Allah will not allow except that His Light should be perfected even though the 
Kaafiroon [disbelievers] hate [it]. It is He Who has sent His Messenger [Muhammad 
(� )] with guidance and the religion of truth [Islam], to make it superior over all religions 
even though the Mushrikoon [polytheists, pagans, idolaters, disbelievers in the Oneness 
of Allah] hate [it].�  

(Qur’an 9: 32-33)� �

���� ��� ���� ��� ��� ��� ��� ��	����
 � ��� ��
 ���� ��� �������

� He it is Who has sent His Messenger Muhammad [� ] with guidance and the religion of 
truth [Islam], that He may make it [Islam] superior over all religions. And All-Sufficient 
is Allah as a Witness.�   

(Qur’an 48: 28)� �

�

�
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INTRODUCTION 

To The Twelfth Edition 
 

All blessed praise is to Allah, as pleases our Lord, and prayer and peace be upon the imam of 
guidance, the chief of the pious folk, sent as a mercy to all the worlds, Muhammad, the 
servant and messenger of Allah, and upon his family and Companions, and those who follow 
his path and way until the Day of Resurrection. 

A long time has lapsed since I authored this book, which has been published in eleven 
editions. I had the desire to subject it to re-evaluation, and to correct and overcome its 
weaknesses, but all is ordained, and Allah prevails absolutely.  

In fact, I found the time to re-examine the book, and to overcome the deficiencies which 
became evident to me, or what was pointed out to me by distinguished professors who taught 
this book to their students in some universities.  

The alterations carried out on this book included the following aspects:   

First: Additions that did not exist in the previous editions of the book, including the 
definition of the desired aims of this field of knowledge, and an exposition of the challenges 
that face Islamic culture, and the conflict of cultures.  

Second: An alteration of some parts which removed what was old and added what is new.  

Third: Removal or summarization of certain parts. However, deletions were rarely 
undertaken.  

Fourth: Rearrangement of some of the material, whereby the book became more logical in 
terms of arrangement and ordering into chapters.  

Fifth: Deepening and expanding the research in terms of certain themes. This applies 
particularly to the sources of Islamic culture, given that I expanded my discussion of them 
whereby the perspective became more comprehensive and complete.  

Sixth: Correction of the errors which existed in the previous editions, and which are actually 
few in number.  

Seventh: Editing of the � adiths (sayings of the Prophet) which have not been previously 
authenticated, and stating the extent of their soundness. 

I beseech Allah Almighty to have afforded me the blessing of fulfilling the rights of the 
teachers and students of this book by rendering it more comprehensive and complete relative 
to its previous condition, and I also supplicate Him not to deprive me of the reward for the 
efforts I exerted, for He is All-Sufficient for us.  

‘Umar  Sulayman ‘Abdullah al-Ashqar  

Faculty of Shari`ah - University of Jordan 

Amman 

17th of Shawwal 1422 Hijri 

January 1, 2002  



INTRODUCTION 

To the First Edition 

 
All  praise is due to Allah the giver of bounties, the One Who removes wrath, the Almighty 
Provider, Who does not give glory to one who disobeys Him, and does not misguide one who 
follows His guidance, He Who gives high standing and dignity to those that follow His path, 
and obey His Shari�ah, and follow the example of His Messenger the chosen Muhammad (� ), 
sent as a mercy to the worlds, who brought us guidance and light. He remained with humanity 
until he led it to the clear and true path, and saved it from deviation from what is right, and 
the paths of misguidance, leading it to the coast of safety, and the gardens of  Paradise, and 
blessings be upon his family and noble Companions who have accepted Allah as the Lord, 
Islam as a Religion, and Muhammad (� ) as a Messenger, and strove sincerely in the path of 
Allah, and upon those who have followed their path with beneficence until Judgment Day. 

In fact, the Islamic religion revealed by Allah is a complete and perfect paradigm for life. 
This Religion represents authenticity in the life of the Muslim Ummah, indeed in the life of 
humanity in its entirety, and deviation from this paradigm and renouncing it is considered 
inertness and reaction. Indeed, the world lost a great deal when the bearers of this religion, the 
Muslims, declined, thereby losing the spiritual impetus, the guiding light and the values and 
criteria.  

The West strove ardently, and continues to do so, to make the Muslims assimilate in its 
culture and civilization, to distance the Muslims from their religion and Shari�ah, to inculcate 
in them its beliefs, ideas and theories, to make their qiblah (prayer direction) London, Paris, 
Washington, and Moscow. It aims to elevate the standing of those who are influenced by its 
thought and principles, whereby they become men of thought and letters, economists, political 
scientists, theoreticians and thinkers. Likewise they punctuate our educational curricula with 
materialist theories and strip our curricula and books from their Islamic content. Hence, it 
introduced theater, television and the cinema, and made them antagonistic to Islam. It 
founded in our homeland structures that deride and scorn Islam, and portrayed it in a 
repulsive manner. The West came with people whom they gave the reigns of power, whose 
preeminent concern is to separate religion from life and to contradict and oppose it. 

Our Islamic culture was violently shaken, and the ferocious winds of the West strive to 
extirpate its roots, while the Islamic character was subjected to disfiguration and dissolution 
in consequence of the immense influences profusely poured upon it. The Muslim thinker 
Roget Garaudi, who embraced Islam after a long life of loss, spoke truly when he said: 
“Western civilization committed the most heinous crime known in history towards the 
cultures and peoples of the world, in order to build for itself a brutal and despotic civilization 
that moves in a calamitous and ominous direction which may ultimately lead to destruction.”   

We have been witness in the twentieth century to an intense apostasy from Islam, and this 
apostasy horrified the Muslim thinker Abu Hasan an-Nadawi who shouted from the bottom of 
his heart: “An apostasy without there being an Abu Bakr to remedy it.” (1) The apostasy, which 
tried to uproot Islam in its early stage, had men at the forefront of whom was Abu Bakr a� -

                                                 
(1) This statement was made in a booklet which he issued at the time. 



� �ddeeq, but in our time it has not found a Muslim ruler to face the apostasy.  

The Muslims became involved in the arena of human thought, bringing with them the ideas of 
East and West, whereby the Muslim world became an unfathomable uproarious sea that is 
surging with ideas and theories. The Muslim world divided into groups, parties, states and 
blocs, containing all but Islam. The missionaries of Islam were discarded like stones, and 
those that call to Islam in the abode of Islam have been subjected to executions, their sacred 
values violated, their moneys expropriated, and all kinds of accusations of treason and 
corruption were leveled at them. 

The night of the Muslim Ummah revealed a horrifying tribulation in which sacred values 
were lost, and the enemies of Islam, in the location of the Israa'  (viz. Jerusalem) of the 
Messenger (� ), came to have a state. Our enemies fell upon and marauded our lands, and they 
triumphed over states and armies and made us taste all kinds of affliction. The Ummah awoke 
to a bitter reality, and looked to leaders, theories, and philosophies which promised it glory, 
dignity, and good living, but the reality was as is described in the words of Allah Almighty:  

���������� ������� ��� ��� ��� ����� ��� ��	 ��
 ��� �������� �������������
��� ���

�������� ���

� …Their deeds are like a mirage in a desert. The thirsty one thinks it to be water, until 
he comes up to it, he finds it to be nothing, but he finds Allah with him… �   

(Qur'an 24: 39)� �

The Muslim Ummah awoke only to find the steeds of the Crusaders, Jews, and Communists 
assaulting the abodes of Islam in the East and West. It looked to the civilized states which 
founded the United Nations and the Security Council asking for succor, yearning for justice 
and salvation, but it was a situation of one who tries to be saved from heat by fire. 

Many Muslims today have become convinced that Islam is the only retreat for this nation 
against whom the enemies have converged, and have encircled like a bracelet around a wrist, 
or a beast hunting its prey. Once again voices have been raised here and there declaring 
contrition for a disgraceful past, rotten ideas, and a reeking collaboration with the enemies, 
thereby returning to Islam, the Lord of Islam, and the Ka�bah of Islam, and the multitudes 
entrusted Allah to lead them, and accepted Him as their Lord, His Religion as a paradigm, and 
His Messenger a guide and leader. Indeed, voices began to be raised here and there calling for 
raising the banner of Jihad (holy striving) to apply the Shari�ah of Allah, to abide by the 
ethics of Islam, to ostracize the unbelievers, and in the process to return to the authentic and 
pure sciences, to reform what is corrupt in the educational curricula, and to discard the 
(negative) accretions that have crept into the sciences, books, and curricula.  

The intellectuals have called for the Islamization of the educational curricula, to make Islam 
the pivot of curricula and studies, to present Islam to the sons of Islam in a fresh and flexible 
manner. The elite have demanded for the university students to be taught Islamic culture in a 
manner representing the minimum of knowledge which each student must be versed in.  

We have found that the students in all universities have avidly embarked on studying Islamic 
culture to an unequalled extent, and many books on Islamic culture have been written, some 
of which are detailed and extensive, while others are brief. The present work on Islamic 
culture represents an addition to the efforts that preceded it in this field, and has not emerged 



in a vacuum, for it is the product of extensive reading, and continuous studies in various 
sciences, which have become embodied in this treatise on Islamic culture. In fact, I have 
taught the subject of culture at institutes affiliated to the Kuwaiti Ministry of Education and at 
the University of Kuwait for several years. The topics of this book have been the pivot of 
those lectures and lessons.  

This book consists of two parts, in the first of which I have expounded this science, and it is 
in four chapters. (2) 

First chapter: I provided a definition of culture, defined its aims, elucidated the importance of 
culture, its function, and subject. I addressed the matter of cultural change and cultural 
fortification. This chapter contains an exposition of the sources and characteristics of Islamic 
culture, the features of its authenticity, and I concluded by citing works on Islamic culture.  

The second chapter focuses on a discussion of the challenges that are an obstacle to the 
renaissance of the Muslim Ummah.  

I devoted the third chapter to a discussion of cultural conflict. I defined this type of conflict, 
expounded the reality and nature of conflict, the inevitability of its existence, the necessity of 
identifying the adversary in the conflict. I also elucidated its arenas and the methods of 
Western encroachment on the Muslim Ummah.  

In the fourth chapter, I mentioned the elements that are indicative of the ability of Islamic 
culture to confront the challenges and to be steadfast in the conflict.  

I devoted the second part to an elucidation of the Muslim religion. It comprises seven 
chapters preceded by an introduction. The latter is an introduction to the Islamic religion, an 
identification of its major outlines and its sciences.  

Chapter one is particular to doctrine, in which I showed the importance of the creed. I 
addressed the true paradigm in proving sound doctrine, and I devoted a topic in this chapter to 
discuss an assemblage of rules in respect of matters of doctrine. Then I treated each one of the 
foundations of dogma in detail, and I focused on the first foundation, namely, belief in Allah, 
because it is one of the pillars, and the foundation upon which faith and Islam rest. Moreover, 
I briefly dealt with refuting some of the doubts raised by the atheists, after citing the proofs of 
Allah' s existence. Finally, in the conclusion of this chapter, I discussed the impact of faith on 
individuals and groups.  

I devoted the second chapter to Islamic ethics and religious manners. I defined each one of 
them, and addressed a collection of Islamic ethics and religious manners.  

I defined, in the third chapter, Islamic fiqh (jurisprudence). I briefly discussed its sections, 
then I discussed the foundations on which the Islamic Shari�ah was built. I concluded this 
topic by briefly defining each one of the principles on which Islamic fiqh was erected.  

In the following four chapters, I addressed sciences that separated from Islamic fiqh. It would 
be useful for a Muslim to be adequately versed in them. 

In the fourth chapter, I addressed the topic of the family in Islam by introducing it and 
showing its importance, and the Islamic approach to forming it, while also discussing the 
matter of divorce in Islam. I concluded by citing a number of publications on the family.  

                                                 
(2) I have revised this introduction in a manner that is suitable for the revisions contained in this edition. 



In the fifth chapter, I addressed the Islamic penal code, showing the types of crimes and the 
punishment which the Shari�ah prescribes for each one of them.  

In the sixth chapter, I treated the Islamic economic system, illustrating the most important 
principles on which this system is based while introducing the Islamic economic fields. In 
three following topics, I briefly overviewed the types of ownership, usury (riba), and Islamic 
banking. 

In the seventh and final chapter, I addressed the Islamic political system. At the outset, I 
demonstrated that such a system exists in Islam, and I showed that those who have denied this 
are biased; then I discussed in the two following topics the characteristics and functions of an 
Islamic state. In the fourth topic, I discussed the matter of the head of an Islamic state: his 
titles and the conditions which he must fulfill, the method of his selection, the duties of his 
subjects towards him, and the rights of the subjects in an Islamic state. Just like every 
preceding chapter, I concluded this chapter by citing some publications on the political 
system.  

I wish to assert at the conclusion of this introduction that this book seeks to provide an 
overview of Islam and the sciences that are in its orbit. It does not attempt to define the aim of 
each one of the sciences that I tackled, because this is not the concern of culture, but is rather 
the concern of specialized studies. I would also like to state that I have not optimally fulfilled 
the aim of this book, for perfection belongs to Allah alone, but I have exerted a substantial 
effort. I supplicate to Allah Almighty that I shall have succeeded.  I ask Him that should this 
book be good and beneficial, that He shall make it widespread in the corners of the earth, so 
that the servants of Allah may benefit from it, those that wish to have knowledge of the 
Religion of Allah, and to make available righteous people who are in the educational field 
throughout the corners of the globe to facilitate benefiting from it in the field of Islamic 
culture in universities and institutes. I implore Allah Almighty to make it beneficial to me, to 
reward me for it, and to make it an argument in my favor and not against me on the Day of 
Judgment.  He is the best Lord, and the best in answering our prayers.  

 

Dr. ‘Umar Sulayman Al-Ashqar  

Faculty of Shari�ah- University of Kuwait.  



 

 

 

PART ONE 
THE SCIENCE OF ISLAMIC CULTURE 

 
Chapter  One : Introduction to the Study of Islamic Culture  

 

Chapter  Two : Islamic Culture in the Face of Challenges 
 
Chapter  Three : Cultural Conflict  
 
Chapter  Four : The Ability of Islamic Culture to Overcome 

Challenges and to be Steadfast in the Conflict.  
 

 

 



Chapter  One 

Introduction to the Study of Islamic Culture 
 

This is considered an introduction to the study of culture. The language of the Arabs is the 
point of entry. Regarding the sciences, it is like a door for a house; it behooves the rational 
people to enter the houses only through their proper doors: 

����������� ��� ��� ���� �����������

� …So enter houses through their proper doors...�   
(Qur'an 2: 189)� �

Unless the student of the science is versed in the gate of the science which he intends to study, 
he shall not have trodden the correct path.  

First Topic�

Objectives of Islamic Culture�

We can define the desired aims from studying Islamic culture in terms of the following:  

1. To introduce the student of culture to its concept, fields, characteristics, sources, and 
principles, whereby he may discern the difference between culture and the akin terms.  At the 
same time, the difference between Islamic culture and other cultures will become evident.  

2. To build a comprehensive conceptualization of the Islamic religion insofar as it is the 
source of guidance for the culture of the Islamic Ummah and the founder of its civilization. 
Likewise, it is a world religion that is capable of rectifying the path of humanity in every time 
and age.  

3. To introduce the student to the Islamic religion in a manner making him recognize that it is 
a perfect religion which transcends deficiency, which is capable of bringing all of humanity 
together under the aegis of its upright paradigm, and which is capable of reforming the human 
inwardly and outwardly, while also enlightening his heart and mind.  

4. The student of this science should reflect on the impact of Islam upon his life, and how 
Islam affords him light and life. It leads him to guidance and righteousness, protects him from 
falling into error and deviation, imparts to him sublime virtues and values, and provides him 
with solutions for the problems of life.  

5. To acquaint the Muslim with the purpose of his existence and that of the world of humans 
and jinn, namely, to achieve servitude to and worship of the One Allah: 

����� ���� ��� ��� ��� ��� ������ ���

� And I [Allah] created not the jinn and humans except they should worship Me 
[Alone].�   

(Qur'an 51: 56)� �

6. To become acquainted with the sound and upright Islamic faith, and to deepen the faith of 
the souls in a manner that is rooted in the enlightened knowledge of religion  a deep-seated 
and enlightened belief in all that Islam teaches, in a way removed from superstitions, myths, 
and negative accretions that have afflicted Islamic thought across the centuries.  



7. To achieve allegiance to Islam, to be partisan of the Islamic Ummah, and to be distant from 
allegiance to the enemies of Allah and His Messenger.  

8. To become aware of the foremost challenges facing Islamic culture, and to arm the sons of 
Islam with science and knowledge in order to face those challenges. They must not allow the 
enemies to imprison their thinking and hearts while avoiding being trapped in the net of the 
adversaries.  

9. To enlighten the Muslim about the enemies of Islam, and to get him acquainted with their 
schemes and conspiracies which they plot against Islam and its followers.  

10. To effectuate the sound Islamic vision pertaining to the most important issues which are 
raised on the global level in belief, economics, and politics etc.  

11. To become acquainted with the extent to which Islam gives importance to knowledge and 
scholars, and how Islam distinguished itself through beneficial science covering all fields.  

12. To believe with certainty that the scientific facts which man has discovered in this 
universe could not be in contradiction with the truths of this religion, given that the Creator of 
the universe is the One Who revealed the Qur' an.  

13. To become acquainted with the sound and effective Islamic personality which conforms 
to Islam in belief. Conduct and deed which manifest as Islamic ethics and values yearns to 
establish truth, to resist falsehood that is aware of cultural developments, both good and bad, 
and that is cognizant of the challenges that seek to fatally damage the creed of the Ummah 
and to corrupt its culture.  

14. To believe with certainty that the Muslim is the most honored in Allah' s scales of justice 
and judgment, because he is the bearer of the most perfect religion and the superior paradigm, 
and he knows the correct path leading to success in this world and the next. A Muslim does 
not languish in the conflict and is not like a beggar at the tables of human thought.  



Second Topic�

Definition of Culture and the Terms that are Relevant and Which 
Distinguish Between Islamic and Other  Cultures�

The usage of the term thaqaafah, or culture, encompasses the arenas of discussion, authoring, 
lectures, seminars, and conferences. Thus, it is said: so and so is cultured, and so and so is not 
cultured, and so and so is richly cultured, and so and so is superficially cultured. It is also 
said: Islamic culture is the finest of cultures, while Western culture is a culture of ignorance 
(jahiliyyah). What then is intended by culture? 

In this topic, we shall attempt to define culture in its linguistic sense, and its idiomatic 
meaning, differentiating in the idiomatic sense between cultures when named and when 
added.  

Subsequent to the discussion of the definition of culture, I wrote another section in which I 
expounded the difference between Islamic culture and other cultures.  

Under this topic, I included a third theme in order to distinguish between the idiomatic sense 
of culture and the relevant terms, which are three: science, civilization, and culture. 

First Section 

Definition of Culture in Terms of Language and Idioms��

First: Definition of Culture L inguistically 

The usage of the Arabs of the term `thaqaafah'  denotes astuteness in apprehending matters, 
sound understanding, and evaluation.  

As-Sameen al-� alabi said: ªAth-thaqf: is astuteness in apprehending something and 
performing it.º 

����� ��� ��������������

� And kill them wherever you find them¼ �   
(Qur'an 2: 191)� �
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� So if you gain the mastery over them in war ¼ �   
(Qur'an 8: 57)� �

And, thaqiftu ar-rum�  (I uprighted the spear). And in the tradition of the youngster (ghulam): 
ghulamun thaqif laqif, that is, he is shrewd(3) 

Second: Idiomatic Definition of Culture 

1- Definition of the Absolute Term of Culture and its Relation to the L inguistic 
Meaning�

There is a difference between the idiomatic definition of culture and the absolute term: 
(thaqaafah) and the compound term (thaqaafat al-Ummah) culture of the nation.  

                                                 
(3) ‘Umdat al-� uffaa� , 1/322-323. Also see Lisaan al-‘Arab, 1/364 and Mu� ee� al-Mu� ee� by Al-Bustaani: 1/191; 
and Al-Faa' iq fi Ghreeb al-� adith by Az-Zamakhshari: 1/471, Al-Baabi al-� alabi edition. Egypt, first edition, 
1366 Hijri, 1947 A.D. 



Thaqaafah, hence is an absolute term from which it is intended to obtain a portion from every 
field of knowledge, where the intention is not to deeply study one of the sciences. Hence, it is 
said: to know something about everything is be cultured (muthaqqaf) and to know everything 
about something is to be a scholar. (4) 

The connection between the linguistic sense and the idiomatic meaning is evident and clear, 
for a person would not be cultured in a group of sciences unless he is astute in apprehending 
them, understanding them, and capable of evaluating what he reads of them.  

 

The Science Founded by Muslims in Order to Become Versed in a Branch of 
Each Science��

The Muslim scholars recognized the importance of laying down the foundation of a science 
which well informs the readers about the various sciences. The science which they founded 
for this purpose is `ilm al-adab, or the science of literature.  

Arab linguists, as is stated by Ibn Khaldun, described al-adab as the desired product of the 
science of adab, ªWhich is excelling in the two arts of verse and prose according to the 
methods and methodologies of the Arabs.º  (5) ªThen they wished through it to preserve the 
poetry and narratives of the poetry of the Arabs and to apprehend an aspect of each science.º  

(6) 

Observe this saying: ªTake from each science an aspect,º and you shall find that ``ilm al-
adab'  was used in olden times in one of the stages in the sense intended by culture at the time 
of its inauguration.(7) 

If you were to refer to one of the books of adab, such as � ub�  al-A�sha by Qalqashandi, or 
Nihaayat al-Irab for Al-Nuwayri, and browsed through the topics treated in these books then 
you will find that they provide exposure to each branch of knowledge to their readers which a 
cultured person must know. 

These books have been originally formulated with a view to educating those who work in the 
Divan of Composition. This is the apparatus through which the ruler addresses the people, the 
governors, and the leaders of other states. In the event that the employees of this divan are not 
versed in the sciences that expand their horizons, correct their speech, enhance their 
knowledge, and reveal the natures of those whom they address, then they would not be able to 
carry out the tasks assigned to them.  

Al-Qalqashandi states in � ub�  al-A�sha : ªLet it be known that the writer  needs a connection 
with all of the branches of knowledge and to delve in all the arts, but his need of them is not 

                                                 
(4)�Na� wa Falsafah `Arabiyyah, by Dr. Abd Al-Ghani an-Noori and his colleague, p. 54. 
(5)�Al-Muqadimmah, p. 1069. 
(6)�Ibid. 
(7)�Dr. Mu� ammad Sulayman al-Ashqar observed the development of the term al-adab which it went through 

across the ages, and his findings were as follows: 
1- Al-adab in the sense of good morals.  
2- Subsequently, it was used in the sense of culture and knowledge at the dawn of Islam.  
3- In the Umayyad period, it was confined to what the men of letters said in terms of verse and prose, and 

that which is connected with them insofar as reports and genealogies.  
4- In the Umayyad age, it encompassed Arabic culture in tot, indeed, it encompassed at other times foreign 

cultures, arts and crafts.  
5- Then it reverted to being within a narrow scope, namely within the boundaries of the Arabic language. 

Mu`jam `uloom al-Lughah al-`Arabiyyah, p. 20. 



equal in measure.º  (8) 

Here, he affirms two points:  

First :�The writer of composition must be versed in an aspect of each branch of knowledge.  

Second :�His need for these sciences is of varying degrees, and that the most important of 
these sciences for scribes is the science of language. 

In fact, the works of adab, in those ages, were given great attention by the cultured sector of 
the Muslim population, especially those with the ambition to become a part of the Divan of 
Composition. Moreover, no seeker of knowledge who wishes to refine himself and to expand 
the horizons of his thoughts could do without them.  

Definition of the Culture of the Ummah 

I have clarified in the foregoing what is intended by the word culture (thaqaafah) when used. 
However, when it is combined with the term Ummah, or nation, what is meant is the cultural 
and intellectual legacy of the Ummah in terms of all the theoretical and practical aspects 
which distinguish the Ummah. This legacy which constitutes the culture of the Ummah is 
overlapping and interwoven, representing a framework which governs individuals, families, 
and society in each nation.  

The culture of the Ummah in its manifold aspects represents its way of life, the creed of the 
Ummah, its history and worldview, and the ideas and theories which are in the minds of its 
sons and thinkers. It is recorded in its books and studies, all of them in common determine the 
method that governs the life of the Ummah, and guide its trajectory. Hence, some scholars 
have defined culture as: ªThe way of life that is prevalent in a society.º  (9) 

The individuals of all societies imbibe, from the time of opening their eyes to the world, the 
culture of the Ummah under whose aegis they live. The said culture affects their intellectual, 
creedal, and moral formation. The individual thereby integrates into his society, while his 
customs and traditions gradually form. The Messenger of Allah (� ) said,  

ªEvery child is born with a true faith (fi�rah) (i.e. to worship none but Allah Alone), but his 
parents convert him to Judaism or to Christianity or to Magianism, as an animal delivers a 
perfect baby animal. Do you find it mutilated?º Then Abu Hurayrah recited the holy verses: 
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�  ¼  Allah' s Fi�rah [i.e. Allah' s Islamic Monotheism], with which He has created 
mankind. No change let there be in Khalqillah [i.e. the Religion of Allah Islamic 
Monotheism], that is the straight religion, but most of men know not. � (10)                                 

(Qur'an 30: 30)� �

                                                 
(8)�Sub�  al-A`sha, 1/146, printed by the Ministry of Culture, Cairo. 
(9)�Al-Mawsoo`ah al-`Arabiyyah al-Muyassarah, by Dr. Shafeeq Ghurbaal and his colleagues, p.39; Kitab ath-
Thqaafah wat Tarbiyyah fil `Usoor al-Qadeemah by Dr. Waheeb Ibrahim, printed by Dar al-Mà aarif- Egypt, 
1961. This is the sound definition of culture. 

(10)�� a� ee�  al-Bukhari, 3/321, � adith no. 1385. It was also related by Muslim in his � a� ee� , 4/2047, hadith no. 

2658. 



The child is actually innocent, pure, and devoid of the impurity of polytheism and sins. It is 
the parents who inculcate into their child their thought, creed, and way of life. In case some of 
the members of a particular society depart from the way of the latter, then their compatriots 
disapprove of those who deviate from their ways, considering them as having abandoned the 
teachings of their fathers and ancestors, and as rebellious against the values and morals of 
their society. Indeed, society may punish those who deviate from its way of life through 
deterrent punishments.  

The prophets were considered by their communities as having deviated from their path and 
were viewed with animosity: 
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� And those who disbelieved, said to their Messengers: `Surely, we shall drive you out of 
our land, or you shall return to our religion.'  So their Lord inspired them: `Truly, We 
shall destroy the � aalimoon [polytheists, disbelievers and wrong-doers.]' �   

Qur' an (14: 13)� �

People actually threatened to kill the prophets as a consequence of their disputing with them:  

The misguided folk adhered to the legacy and traditions of their fathers and ancestors:  
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�  Nay! They say: `We found our fathers following a certain way and religion, and we 
guide ourselves by their footsteps.'   And similarly, We sent not a warner before you [O'  
Muhammad (� )] to any town [people] but the luxurious ones among them said: `We 
found our fathers following a certain way and religion, and we will indeed follow their 
footsteps.'   [The warner] said: `Even if I bring you better guidance than that which you 
found your fathers following?'  They said: `Verily, We disbelieve in that with which you 
have been sent.'   So We took revenge of them, then see what was the end of those who 
denied [Islamic Monotheism.]�   

(Qur'an 43: 22-25)� �

It is actually the creedal, intellectual, and civilizational heritage of the forefather which 
prevented them from following the prophets, a heritage with which they were brought up and 
reared, and which we today call `culture' . All nations are profoundly subject to their cultures, 
and the latter are formative of their life. 

Section Two 

The Difference between Islamic Culture and Other  Cultures��

Based on the foregoing, the difference between Islamic culture and other cultures becomes 
evident to us. Upright Islamic culture is subject to the teachings of Islam, and Islam is what 
forms the values of the Islamic Ummah. It fashions its mindset, visions, doctrines, and builds 
the souls of its members, reforms the Muslims'  hearts, directs them towards what is good, and 



acquaints them with what is good and evil, truth and falsehood. As for the cultures of other 
nations, the cultural environment producing the way of life for each nation is a varied 
configuration which may be in opposition and conflict where the creeds, theories, religions, 
customs, and values are mixed together. This is a cause of dysfunction in the cultures of 
nations.  

The most prominent example of this type of culture is the Western culture. Their way of life 
is derived from its customs, traditions, the orientations of its intellectuals, and the theories 
which they have articulated. Added to this mix is what they have borrowed from the 
civilization of the Greeks and Romans, and what they inherited from the distorted Christian 
religion, along with their history in which the church plays a prominent role. Thus, their 
culture is replete with contradictions and divisions. It is because of this that it is inadmissible 
to allege that the cultures of nations are equal, and not amenable to criticism or evaluation.  

In 1982, the final declaration of the Second World Conference on Culture which was 
organized by UNESCO in Mexico, mixed truth with falsehood when it stated that: ªEach 
culture has its own values, and assertion of cultural individuality contributes to the liberation 
of nations, and increases the flourishing of the human race, and all the cultures are an integral 
part of the common heritage of mankind, and that all cultures are equal insofar as dignity, and 
it is necessary to recognize all nations, and each cultural community possesses the right to 
assert its cultural particularity, and to safeguard it, and to guarantee respect for it.º  (11) 

The mistruth contained in this declaration is that cultures are equal. It is imperative to 
recognize the right of every cultural community to assert its cultural identity. This may be 
valid for the cultures of nations that emanate from the customs and traditions. A nation has no 
right to impose upon another nation its culture, because in this case the cultures of nations are 
equal. However, the situation is different when the culture of a nation derives from a divine 
heavenly religion that is revealed by the Omniscient All-Wise Allah, in which case equalizing 
between the righteous culture and the ignorant cultures would be unjust: 
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� Shall We then treat the [submitting] Muslims like the Mujrimeen [criminals, polytheists 
and disbelievers, etc.]? What is the matter with you? How judge you?�   

(Qur' an 68: 35-36 

                                                 
(11)��The Kuwaiti As-Siyaasah Newspaper dated 25/9/1982. 


